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I. Introduction  
 
The heterogeneous is undoubtedly one of the fundamental notions in Bataille’s social 
theory. It is also undeniable that, for the French writer, there exists an intimate 
relationship between the heterogeneous and violence. However, the specific features 
of that relationship remain a matter of debate. At the risk of excessive schematization, 
it is possible to identify two major interpretative approaches. On the one hand, the 
poststructuralist perspective, such as that of Sergio Tonkonoff, 1  conceived the 
heterogeneous as an effect of the symbolic order that constitutes the social. Both the 
pure heterogeneous — which provides social cohesion — and the impure — which 
presents itself as its reverse — depend on the system of differences that underpins 
that order. According to this perspective, violence is that which, in a contingent and 
arbitrary manner, presents itself as the reverse of the social order, the impure. On the 
other hand, the energetic-vitalist approach understands heterogeneity as an excess of 

 
1 See Sergio Tonkonoff, La oscuridad y los espejos (Buenos Aires: Pluriverso, 2015). 
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materiality, which is violent because it challenges the profane and homogeneous 
dimension of social existence — namely, the world of labor, technology, and science.2  

Whereas in the former view heterogeneity is an effect of the symbolic order that 
it simultaneously disrupts, in the latter it constitutes a prior reality — one that 
precedes what poststructuralism defines as the system of differences constitutive of 
the symbolic order. In this study, we will explore the notion of the heterogeneous in 
both its material and symbolic dimensions. We will do so not only through an 
exegesis of Bataille’s work, but also by employing this key concept to develop an 
interpretation of a contemporary socio-political phenomenon. We aim to offer a 
novel perspective on the relationship between the heterogeneous and violence, while 
also contributing to the understanding of what is perhaps one of the most perplexing 
figures on the global political scene: the President of the Argentine Republic, Javier 
Milei. 

We will advance a twofold thesis. First, that the Argentine libertarian political 
experience is characterized by the exercise of a form of violence that Bataille refers 
to as sadistic passion, which consists in the destruction, exclusion, and uniformization 
of the impure. Second, that this violence is enacted to realise a homogeneous society, 
through a structurally doomed attempt to fuse the pure heterogeneous with the 
homogeneous. The impossibility of such a fusion reveals the inherent impossibility 
of absolutizing the social that is manifested in Milei’s paradoxical relationship with 
the State. That boundary is the material limit that the heterogeneous imposes on the 
homogeneous: the fact that there will always be an accursed share irreducible to 
utilitarian logic. But to proceed, let us first offer a brief description of this peculiar 
political project that is unfolding in contemporary Argentina.  
 
A. La Libertad Avanza 
 
La Libertad Avanza, the party that has governed Argentina since late 2023, only 
emerged three years earlier, initially securing a modest 5.5% of the national vote in 
the midterm elections. Since then, libertarianism has significantly disrupted the 
Argentine political landscape, producing new identification possibilities while 
simultaneously reshaping the identities of its main adversaries. Naturally, the 
emergence of a new political force does not occur in a vacuum; it was made possible 
by the declining legitimacy of the two main actors that had alternated in power over 
recent decades: Peronism and the PRO. 3  With the latter defeated in 2015 and 

 
2 See, for example, the classic work of Benjamin Noys, Georges Bataille. A Critical Introduction 
(London: Pluto Press, 2000). 
3  Peronism, led by Néstor Kirchner until his death in 2010 and subsequently by Cristina 
Fernández de Kirchner, governed Argentina from 2003 to 2015 with a strong national-
popular imprint. Svampa defines the national-popular as a “political-ideological matrix 
situated within the ‘medium-term memory’ (referring to the populist experiences of the 1930s, 
40s, and 50s), and tends to be sustained on the triple axis of the affirmation of the nation, the 
redistributive and conciliatory State, and charismatic leadership together with the organized 
masses — the people.” Maristella Svampa, “Argentina, una década después. Del "que se vayan 
todos" a la exacerbación de lo nacional-popular,” Revista Nueva Sociedad 235 (2011), 18. Until 
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growing public disenchantment with Peronism following Alberto Fernández’s 
presidency, Javier Milei’s uncompromising and incendiary rhetoric paved the way for 
Argentina to elect the world’s first “libertarian liberal” president. 

Reflecting on ongoing processes is always a challenge. Nevertheless, recent 
research allows us to infer some of the central characteristics of Argentine 
libertarianism. As Semán and Welschinger 4  have noted, one of its essential 
characteristics is the appropriation, by a significant segment of society, of the core 
tenets of neoliberalism. Here, it is worth noting the vindication of a meritocratic and 
individualistic imaginary, in which the focus is not on the rights-bearing subject, but 
on a subject of merit, namely one who invests their energies in improving their own 
living conditions, thereby contributing to the betterment of society as a whole 
through the aggregated productivity of each individual. All of this converges with an 
anti-Kirchnerist5 sentiment and a rejection of its rights-based perspective as well as 
its vindication of the role of the State as a means of improving the population’s living 
conditions. Within the libertarian narrative, the State is reframed as an impediment 
to development, a bureaucratic machine captured by an elite concerned exclusively 
with preserving its own privileges. 

Secondly, it is worth highlighting Morresi and Vicent’s6 thesis of “fusionism,” 
according to which this new identity is shaped by two major tributaries. The first is 
the liberal current, non-interventionist in economic matters and committed to the 
free market. The second draws from a nationalist and conservative worldview. The 
political strategy involves the confluence of seemingly contradictory currents, 
adopting positions that range “from conservative positions to scandalous language 
similar to that of the American [meaning from the U.S.] alt-right; from the cult of 
individualism to the defense of a hierarchical social order.”7 Indeed, one of the 
distinctive features of this emerging political movement is its pronounced 
conservatism, most notably reflected in its staunch opposition to the issues that have 

 
the emergence of La Libertad Avanza, Peronism’s main political adversary was Propuesta 
Republicana (PRO), whose central figure, Mauricio Macri, served as president from 2015 to 
2019 and implemented a liberal economic agenda. However, he failed to garner the necessary 
support for his re-election, and defeated by the Peronist ticket of Alberto Fernández and 
Cristina Fernández de Kirchner, who led the Executive Branch between 2019 and 2023, in a 
period marked by the COVID-19 pandemic, fierce disputes within the ruling alliance, and 
poor economic results. 
4 Pablo Semán and Nicolás Welschinger, “Juventudes mejoristas y el mileísmo de masas. Por 
qué el libertarismo las convoca y ellas responden,” in Está entre nosotros. ¿De dónde sale y hasta 
dónde puede llegar la extrema derecha que no vimos venir?, ed. Pablo Semán(Buenos Aires: Siglo XXI, 
2023). 
5 In this text, we use a minimal definition of Kirchnerism as the dominant mode of being 
Peronist between at least 2005 and 2015, just as Menemism was between 1989 and, at least, 
1999. 
6 Sebastian Morresi, Martín Vicente, “Rayos en cielo encapotado: la nueva derecha como una 
constante irregular en la Argentina,” in Está entre nosotros. ¿De dónde sale y hasta dónde puede llegar 
la extrema derecha que no vimos venir?.  
7 Morresi and Vicente, “Rayos en cielo encapotado: la nueva derecha como una constante 
irregular en la Argentina,” 66. 
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been at the center of the progressive agenda in recent decades. We refer to LGBTIQ 
rights, the legalisation of abortion, inclusive or non-sexist language, same sex 
marriage, among others.8 At this point, it is also worth noting the central role of the 
Argentine nation in the identity construction of La Libertad Avanza, serving as a key 
axis of identification. Thus, in line with Attias Basso and Godoy,9 we can observe 
that the notion of the homeland’s greatness is a core syntagmatic element, enabling 
the convergence of currents that mutually strain each other while simultaneously 
producing a historical narrative and structuring the meaning of Milei’s political 
decisions. 

Last but not least, a third element that we cannot overlook is what Attias Basso10 
points out in his research on the symbols of the libertarian movement’s militancy, 
that is, the lion, the rattlesnake, and the chainsaw. This symbolic triad reveals a 
political scenario that is both principled and Manichean, where the dominant 
perspective is not economic or utilitarian but rather expressed in moral terms. As a 
result, political dynamics become increasingly intensified, framed in stark terms of 
right and wrong. The diagnosis of Argentina as a nation in decline demands a path 
of purification, creating a context in which the exemplary punishment of those 
deemed responsible, and a collective “crossing of the desert” are framed as necessary 
acts of atonement. This narrative of decadence and urgency of the nation fuels a 
demand for radical change that cannot be led by a traditional politician. Instead, it 
must be conducted by an exceptional individual such as Javier Milei, whose qualities 
place him outside the system of differences in Argentine politics. He is not required 
to be bound by institutional channels but rather to achieve extraordinary results 
through a radical exercise of State power. 

Having outlined the structural features and foundations of La Libertad Avanza’s 
libertarian project, the next step is to address Bataille’s notion of the heterogeneous, 
examining its relationship with both homogeneity and violence. We will thus have 
constructed the conceptual framework with which to examine the Argentine 
libertarian political experience. 

 
II. Violences of the Heterogeneous 
 
From our point of view, the best way to address the notion of the heterogeneous is 
to provide a succinct description of what we consider to be the two conceptual pillars 
on which Bataille builds his ontology: on the one hand, the pre-Socratic notion of 
becoming; on the other, the physical law of entropy. 
    Although Bataille does not typically use the term “becoming,” from the late 1920s 
onward, he began a series of readings related to Greek philosophy in general, and to 

 
8  Alejandro Campos, El huevo de la serpiente. Incubación y ascenso de los extremismos de derecha 
(Buenos Aires: Letra Viva, 2024).  
9 Aarón Attias Basso, Carlos Alberto Godoy, “El fervor patriótico libertario. Exploración de 
las identidades políticas de militantes libertarios del conurbano bonaerense,” Revista de la 
carrera de Sociología. Entramados y Perspectivas 14/14 (2024). 
10  Aarón Attias Basso, “Entre leones y serpientes. Símbolos libertarios en la Argentina 
contemporánea,” Studia Politicæ 62 (2024). 
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Heraclitus in particular. One of the most significant among them was Albert Rivaud’s 
Le problème du devenir et la notion de la matière dans la philosophie grecque depuis les origines 
jusqu’à Théophraste, which Bataille borrowed from the Bibliothèque Nationale de 
France in October 1927.11 In this work, Rivaud defines becoming as follows: 

 
Disordered becoming is that which cannot be grasped or measured, that 
which escapes the grasp of knowledge. The opposition of qualities, 
which are constantly changing, reflects this original indeterminacy. For 
measurement to be possible, a fixed medium must be introduced 
between the two changing qualities, and determine them by subjecting 
them to a double relationship. The indeterminacy will be the absence of 
invariable relationships. That which is indeterminate will never conform 
to the same relations. The result is absolute mobility in both quality and 
quantity. Becoming is ceaselessly identical to itself and different from 
itself, ceaselessly smaller and larger than itself. Indeterminacy leads to 
plurality. Things that become are, in essence, multiple.12 

 
According to Rivaud, becoming is an uninterrupted, arbitrary, and random 

succession of entities without a shared substrate. These entities are incommensurable 
because there is no underlying substance subject to transformation; rather, change 
itself is the very object of becoming. However, the absence of interruption also 
implies that there are no discrete elements, no leaps — only continuity, yet one that 
lacks a homogeneous, static, and permanent matter that might serve as a common 
measure. Hence, each of these forms possesses its own value, an absolute value. 
Insofar as it is absolute and continuous change, becoming asserts itself as the 
negation of identity in the essentialist sense of the term; it is identical only by being 
different from itself.  

The Greek notion of becoming can be productively read alongside the second 
law of thermodynamics: entropy. As Musset explains in Enthropic Philosophy, every 
system or physical body — “that is, anything that is limited in some way,” such as “a 
geographical location, a mobile phone, or a set of planetary bodies connected by 
gravity”13 — is engaged in a constant and irreversible process of matter-energy 
dissipation. In the words of Brian Greene, “the production of waste is inevitable,” 
since “everything in the universe has an overwhelming tendency to deplete, to 
degrade, to wither away.”14 Rivaud himself notes that “there is no matter that does 
not eventually corrode and dissolve. This disorder, which is never resolved, 
constitutes the irreducible part of becoming,” an “inexplicable residue” or “fatal 
waste.”15 Every system tends toward its own destruction, toward a despecification in 

 
11 Georges Bataille, Œuvres complètes. Tome XII (Paris : Gallimard, 1988), 567. 
12 Albert Rivaud, Le problème du devenir et la notion de la matière dans la philosophie grecque depuis les 
origines jusqu'à Théophraste (Paris : Félix Alcan. 1905), 347. Our translation. 
13 Shannon M. Mussett, Entropic Philosophy. Chaos, Breakdown, and Creation (Maryland: Rowman 
& Littlefield, 2002), 20.  
14 Brian Greene in Mussett, Entropic Philosophy, 20.  
15 Rivaud, Le problème du devenir et la notion de la matière dans la philosophie grecque, 451. 
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relation to its surroundings. Not only thermal machines, but the universe as a whole, 
is in a constant state of entropic undifferentiation. In other words, every system or 
being is open to and traversed by an irreducible becoming that drives it to dissipate 
and become indistinguishable from its environment. 

However, there is an important difference between becoming, as posited here, 
and entropy. The second law of thermodynamics affirms the irreversible increase of 
entropy and announces the thermal death of the universe in a state of absolute 
homogeneity. This element is absent in the notion of becoming, as well as in Bataille’s 
ontology. Indeed, the latter is largely constructed in opposition to the notion of 
homogeneity. The term “homogeneity” appears in several publications consulted by 
Bataille in the late 1920s and early 1930s. Bataille borrowed several issues from the 
Revue philosophique de la France et de l’étranger, in which several authors address, from a 
philosophical point of view, the emerging relativistic physics. An opposition is usually 
posed between the pre-relativist conception of space, time, and matter, which are 
generally presented in terms of absolute, infinite, and unperturbed homogeneity, and 
the ontology of becoming and the multiple rehabilitated by the relativist revolution.16 
Being, as absolute and static homogeneity, stands in direct opposition to the ontology 
of becoming, understood as pure heterogeneity in continuous change. Defined this 
way, the notion of homogeneity, understood as uniformity or absolute sameness, is 
associated with the metaphysics of substance and the classical understanding of 
matter. 

It was on the basis of these readings, among others,17 that Bataille developed the 
heterogeneous-homogeneous pair, which was fundamental to the construction of his 
social theory during the late 1920s and the first half of the 1930s. Bataille’s definition 
of the heterogeneous has both ontological and epistemological dimensions, which 
are inseparable and already present in the earliest articulations of the concept, dating 
back to The Use Value of D. A. F. de Sade. In this 1927 text, framed in Bataille’s polemic 
with surrealism,18 the author coins for the first time the term heterology, a neologism 

 
16  See, for example, Émile Richard-Foy, “Le Temps et l'Espace du sens commun et les 
théories d'Einstein,” Revue Philosophique de la France et de l'Étranger 94 (1922) : 153-200 ; Abel 
Rey, “La notion d'objet et l'évolution de la physique contemporaine,” Revue Philosophique de la 
France et de l'Étranger 94 (1922) : 201-242 ; Jean Pérès, “Vérité et réalité,” Revue Philosophique de 
la France et de l'Étranger 94 (1922) : 428-444. This line of thought stems from a broader 
investigation currently underway, which explores the historical-conceptual context of the 
emergence of the heterogeneous–homogeneous pair in Bataille’s work. For this reason, only 
general references are provided here, as the argument is still being developed in that parallel 
research. 
17 At this point, it is worth adding the importance for Bataille of the perspective developed 
by Durkheim, Mauss, and Hertz in L'Année Sociologique, which postulates the sacred-profane 
polarity as fundamental to social existence, emphasising the bipolar dimension of the sacred. 
For a further development of this point, see Michele Richman, Sacred Revolutions. Durkheim and 
the Collège de Sociologie (Minnesota: University of Minnesota Press, 2002); W.S.F. Pickering, 
Durkheim’s Sociology of Religion (James Clarke & Co, 2009).  
18 Michel Surya, Georges Bataille: An Intellectual Biography (New York: Verso, 2010), 135-139. 
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in French19; defined as the “science of the completely other [tout autre],”20 of the 
“strange (heterogeneous) bodies.”21 The ontological dimension is announced in the 
signifier body as matter; the epistemological aspect, by its radical strangeness.  

Indeed, these two interrelated elements that constitute the heterogeneous are 
further developed and explicitly opposed to the homogeneous in “The Psychological 
Structure of Fascism,” published in 1933. These two dimensions, at once opposed 
and articulated, form the dual structure of society. In the homogeneous part of 
society, objects, actions, and subjects are magnitudes of a common abstract measure. 
Social homogeneity encompasses the realms of labour, technology, and science, 
which are characterised by the commensurability of their components. The 
heterogeneous part, by contrast, is described as “a body material prior to any 
intellectual reduction,” forming a “non-explainable difference,”22 composed of “elements 
impossible to assimilate,” 23  or “incommensurate” 24  with no possible “functional 
satisfaction.”25 Here, we can already discern elements of becoming and entropy in the 
fact that the heterogeneous is an incommensurable matter that cannot be 
appropriated or used by the homogeneous part of society; it is, in principle, 
unproductive. 

Given its incommensurable and unproductive character, heterogeneous existence 
is violence. The violence of the heterogeneous is, for Bataille, the actual or virtual 
power to interrupt the legality of homogeneous existence insofar as it “breaks [brise] 
the regular course of things.” 26  Unproductive expenditure, bodily excretions 
(menstrual blood, excrement), corpses, crowds, criminals, madmen, kings, witches 
are all examples of heterogeneous elements that embody this violence, as they cannot 
be integrated into the productive circuit structured by labour, technology, and 
science. The violence inherent to the heterogeneous constitutes, in this sense, an 
instance of excess [démesure]: a designation for those elements internal to social life 
that, by virtue of their incommensurability, elude integration into the system of 
equivalential relations that underpins homogeneous existence. 

Yet, other articulations and forms of violence emerge in the interplay between the 
homogeneous and the heterogeneous, necessitating an examination of the internal 
dualism within heterogeneity itself. Heterogeneous social existence has both an 

 
19  See Marcus Coelen, “Heterology,” Georges Bataille. Key Concepts, ed. Mark Hewson and 
Marcus Coelen (New York: Routledge, 2016), 89. 
20 Georges Bataille, “The Use Value of D. A. F. de Sade,” in Visions of Excess: Selected Writings, 
1927-1939 (Minnesota: University of Minnesota Press, 1984), 102. As Gasché explains, this 
expression was borrowed from Émile Meyerson and the Germans Rudolph Otto and Walter 
Otto (“das Sanz Andere”). Robert Gasché, “The Heterological Almanac,” in On Bataille Critical 
Essays, ed.  Leslie Anne Boldt-Irons (New York: State University of New York Press, 1995), 
157-208. 
21 Georges Bataille, Œuvres complètes. Tome II (Paris: Gallimard, 1970), 59. 
22 Georges Bataille, “The Psychological Structure of Fascism,” in Visions of Excess, 141. 
23  Bataille, “The Psychological Structure of Fascism,” 140. 
24 Ibid., 143.  
25 Ibid., 141. 
26 Ibid., 143. Translation slightly altered. 
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impure and a pure dimension. The impure heterogeneous constitutes the negative 
pole of the heterogeneous, composed of the miserable classes, the wretched 
populace, the lumpenproletariat. Conversely, the superior or pure heterogeneous 
consists of elements whose incommensurability and unproductivity manifest as the 
unconditional authority exerted by certain figures over others. As Bataille 
explains,“[T]he simple fact of dominating one’s fellows implies the heterogeneity of 
the master, insofar as he is the master: to the extent that he refers to his nature, to 
his personal quality, as the justification of his authority, he designates his nature as 
something other, without being able to account for it rationally.” 27  Imperative 
authority is thus exercised in the name of qualities that are incommensurable and 
beyond explanation, resisting assimilation into the rationality of the homogeneous 
order. The exercise of this domination requires the violent exclusion of impure 
heterogeneity in an attempt to realise an idealised pure form of order: “If the 
heterogeneous nature of the slave is akin to that of the filth in which his material 
situation condemns him to live, that of the master is formed by an act excluding all 
filth: an act pure in direction but sadistic in forms [...] the ultimate imperative value 
presents itself in the form of royal or imperial authority in which cruel tendencies 
and the need, characteristic of all domination, to realise and idealise order are 
manifest in the highest degree.”28 Bataille calls this exercise of imperative authority 
“political sovereignty,” whose form is sadistic, defined as a “destructive passion.”29 
Thus, the violence of the imperative is the act of exclusion and destruction of the 
impure. However, it also includes the uniformization of the impure. Although 
Bataille does not use the word "uniformization," this is how we interpret the negation 
of the impure as it appears in the structure of the army. According to Bataille, within 
the army, the miserable classes are denied in their multiplicity to become a uniform 
mass identified with the leader.30 In brief, the violence of the heterogeneous implies 
not only the interruption of homogeneous legality, but also, in the case of imperative 
heterogeneity, the exclusion, destruction, and the uniformization of the impure in 
order to realise the ideal of purity.31  

The French writer states that “the imperative royal form has historically effected 
an exclusion of impoverished and filthy forms sufficient to permit a connection with 
homogeneous forms at a certain level.” 32  Homogeneity always and everywhere 
rejects impure heterogeneity, but, at the same time, benefits from imperative 
heterogeneity to exclude miserable forms. In a word, both coincide in their rejection 
of the impure: 

 
Given that the act of excluding impoverished forms necessarily 
associates homogeneous forms with imperative forms, the latter can no 
longer be purely and simply rejected. To combat the elements most 

 
27 Ibid., 145. 
28 Ibid., 146.  
29 Ibid., 147. 
30 Ibid., 149-151. 
31 Ibid., 146. 
32 Ibid., 146 
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incompatible with it, homogeneous society uses free-floating imperative 
forces; and, when it must choose the very object of its activity (the 
existence for itself in the service of which it must necessarily place itself 
from the domain that it has excluded, the choice inevitably falls on those 
forces that have already proved most effective. The inability of 
homogeneous society to find in itself a reason for being and acting is 
what makes it dependent upon imperative forces, just as the sadistic 
hostility of sovereigns toward the impoverished population is what allies 
them with any formation seeking to maintain the latter in a state of 
oppression.33  

 
 While Bataille identifies a shared rejection of the impure by both imperative 

heterogeneity and homogeneity, we propose that this convergence stems from a 
more profound underlying coincidence. Although these represent distinct orders — 
imperative heterogeneity tending toward the One and homogeneity toward the 
vacuum — they ultimately converge in their tendency towards the absolute, the non-
related, where there is neither transcendence nor immanence. This can also be 
posited and interpreted from the notion of entropy. Purity and homogeneity are 
logically equivalent because they are two ways of designating undifferentiation, the 
point of arrival of any physical system according to the law of entropy. Though not 
explicitly stated, this equivalence can be seen as supporting the connection between 
the higher imperative and social homogeneity. 

At the same time, homogeneous existence derives its raison d’être from the higher 
imperative. Since it is structured around the principle of utility — where every action, 
object, or person exists only in relation to others — there is no room within it for 
elements that possess intrinsic value. This absence is not incidental but constitutive: 
the very logic of the homogeneous excludes that which cannot be subordinated to 
utility. As such, it is possible to argue that homogeneity is always subordinated to the 
superior heterogeneous. According to Bataille, this subordination emerges precisely 
from the negation of utility, and thus from the negation of the very axis upon which 
homogeneous existence is organised.34 One form through which this articulation 
between imperative heterogeneity and social homogeneity is historically realised is 
the State. Through the State sovereignty is exercised in the double gesture of 
adaptation —uniformization — and destruction of wretched, miserable forms, 
insofar as  “homogeneous reduction develops, both as destruction and foundation, 
to the benefit of royal greatness.”35 The sadistic violence of political sovereignty is 
executed by the State against the components of the inferior heterogeneous in order 
to guarantee the deployment of the social homogeneity of production, technology 
and science, and, at the same time, to acquire a raison d’être.36 

 
33 Ibid., 146. 
34 See Ibid., 147-148 
35 Ibid., 147. 
36 This applies to all States, albeit to varying degrees. 
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 In this context, fascism is defined, according to Bataille, by the consummation 
of the tendential concentration of sovereignty through the unification of military and 
religious power in a single person —the leader — who is, in turn, identified with the 
State. In Bataille’s words, “the fascist unification is not simply a uniting of powers 
from different origins [...]: it is also the accomplished uniting of the heterogeneous 
elements with the homogeneous elements, of sovereignty in the strictest sense with 
the State.”37 In short, fascism is the violent attempt to consummate the absolute. 

As we have seen, the heterogeneous carries two types of violence: the corrosion 
of homogeneity by the impure heterogeneous and the imperative heterogeneous, in 
alliance with the homogeneous, as the sadistic negation of the miserable forms. Later, 
through a counterpoint between libertarian and Peronist political experiences, we will 
contrast the violence of unrestricted sacrifice to the leader with the cohesive violence 
of expenditure. But first, it is necessary to outline our conceptual framework of the 
political. 
     
III. Politics as Sacralisation and the Approach of the Impure 
 
In this text, we understand the political as a practice of sacralisation. This has been 
extensively explored elsewhere,38 so we will simply state that it is a perspective that 
starts from a relational understanding of the sacred — based fundamentally on the 
developments of Durkheim, Mauss, Hertz, and Bataille’s re-examining of these, as 
well as more recent developments39 — where the sacred ceases to be a substance and 
begins to be thought of as the ever-evolving product of sacralising practices. 
Distancing ourselves from Emilio Gentile’s40 theory of the “sacralisation of politics,” 
whose approach assumes a relationship of exteriority between the terms “politics” 
and “sacredness,” where the latter appears as a colonization and a perversion of the 
former, here we sustain that these dimensions are inseparable. 

In this way, politics is conceived as a sacralising process aimed at constructing 
objectivity, that is, a partial and transitory stabilization of the meanings that have 
primacy within a given social group, endowing it with identity and stability.41 To 
achieve this, political actors propose certain signifiers as central, granting them a 
structuring role within the social field. When this operation succeeds, the involved 

 
37 Bataille, “The Psychological Structure of Fascism,” 155. 
38  Aarón Attias Basso, “Politics As Sacralization: Política como sacralización,” Revista 
Mexicana De Ciencias Políticas Y Sociales 69/252 (2024): 25-47.  
39 See Emile Durkheim, Las formas elementales de la vida religiosa (Akal, 2007). Marcel Mauss, 
Ensayo sobre el don (Buenos Aires: Katz, 2009). Robert Hertz, La mano derecha & otros ensayos 
(Buenos Aires: Pluriverso, 2020). Georges Bataille, La conjuración sagrada (Buenos Aires: 
Adriana Hidalgo, 2003). Sergio Tonkonoff, La oscuridad y los espejos (Buenos Aires: Pluriverso, 
2015). Steven Lukes, “Sacred Values in Secular Politics,” Analyse & Kritik 39/1 (2017): 101-
117. Jeffrey Alexander, “Cultural sociology in a secular age,” American Journal of Cultural 
Sociology 9 (2020): 3-8. 
40 Emilio Gentile, Politics as religion (Princeton: Princeton University Press, 2006) 
41 Ernesto Laclau, Chantal Mouffe, Hegemonía y estrategia socialista (Buenos Aires: Fondo de 
Cultura Económica, 2011).  
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groups orient themselves toward these elements, acknowledging their sacredness: 
they respect the established norms, participate in the rituals that recreate and 
celebrate them, are moved (positively or negatively) by their emergence, and address 
them with due respect. Therefore,   

 
it is not that politics requires an external (or emergent but distinct) 
element to effect its sacralisation. Politics is in itself a mechanism of 
sacralisation, a discursive practice through which certain objects of the 
homogeneous world are set apart to elevate, dignify, and protect them, 
thus constituting them as luminous centers, fundamental guiding 
principles for the survival of a social whole, as they are essential for the 
reproduction of a certain arrangement of its elements. Anyone 
participating in the struggle over which elements deserve to be dignified 
(or rejected) and how this should be done will intervene in the system 
of differences. Thus, their practice will undoubtedly be political.42  

 
To summarise the above in a minimal formulation: all sacralisation is political, 

there is no politics without sacralisation. 
The sacred is inherently ambivalent, and any adequate approach to it must 

account for both its positive — or pure — dimension and its negative — or impure 
— counterpart.43   While the former evokes the upright, the attractive, and the 
admirable, the latter conjures the execrable, the contaminating, and the devious. The 
impure is a sinister power that inhabits society like an intruder — distinct from the 
mundane banality of the profane. The impure is a latent threat of decomposition and 
chaos, of unleashing a passionate dynamic that breaks down the differences that 
govern communal life. Given the powerful nature of this “active and contagious 
nothingness,” as Hertz44 called it, society must produce all kinds of safeguards. 

Since the sacred is not a substance but a force that can be utilised, its effect will 
be propitious or harmful depending on the direction in which it is employed.45 If we 
keep in mind that any direction depends on our perspective, it is evident that we can 
never escape ambivalence except by positioning ourselves. Thus, the operation of 
predicating certain signifiers as central and proper requires its reverse, namely, the 
establishment of others as improper and radically alien. The sacred manifests itself 
both in the glory and in the excrescence of every society; it is present in those highest 
values for which we are willing to sacrifice our possessions in a gesture of sovereign 
expenditure, and it is also found (transfigured as impure sacredness or heterogeneity) 
in the elements we consider most vile or abject, which deserve our collective and 

 
42 Aarón Attias Basso, “Politics as Sacralization: Política Como sacralización,” Revista Mexicana 
de Ciencias Políticas Y Sociales 69/252 (2024): 25-47. 
43  Robert Hertz, La mano derecha & otros ensayos (Buenos Aires: Pluriverso, 2020). Roger 
Caillois, El hombre y lo sagrado (Buenos Aires: Fondo de Cultura Económica, 2006). 
44 Hertz, La mano derecha & otros ensayos. 
45 Caillois, El hombre y lo sagrado. 
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periodic repudiation.46 It is on the side of impure sacredness that the question that 
summons us, violence, reappears. 

Understanding the sacred as a force connects with the approach to violence as a 
resource, but at the same time contributes something that was neglected in Garriga 
Zucal’s47 text, namely, its cursed, unstable, and dangerous dimension. In this sense, 
Riley48 takes up the line of reasoning suggested by Bataille in “The Psychological 
Structure of Fascism” and argues that there is a link between political positions and 
the distinction between the pure and the impure sacred. The pure sacred, given its 
proximity to morality and rationalism, would be rescued by rationalist, pacifist, and 
institutionalist positions, while the impure sacred, given its dark power, would be 
closer to a vitalist, warlike, and transgressive politics — both on the left and on the 
right.  

We would not like to close this point without clarifying that sacralisation practices 
require grand expenditures, since the sacred is not woven exclusively with words. 
Sacralisation practices are struggles over the direction and form of expenditure in 
society. Hence, there is no sacralisation without the useless dissipation of matter and 
energy. The production of meaning and the material production of society are part 
of the same process. 

 
IV. The Violence of the Lion Emperor: Towards a De-mediated Totalisation?  
 
As we said above, Bataille conceives of fascism as a movement that is both 
transcendent — in the sense that it postulates ends that are beyond the principle of 
utility — and imperative — meaning, inherently violent and excessive since it breaks 
with the status quo by appealing to “superior values,” a movement that imposes itself 
with the violence of sadistic passion. In this nexus of sacredness and violence, fascism 
achieves a precise combination of pure or affirmative heterogeneity and an impure 
or diffuse one, which is its distinctive mark. Thus, reflecting with these categories on 
the political process that has been developing in Argentina since late 2023 requires 
us to identify how this combination between the profane and homogeneous, and 
both the pure and impure sacred, occurs in this specific case. 

The first question to consider is that the specific way in which Argentine 
libertarianism frames the political coordinates follows a rigid Manichean logic, 
reducing the political spectrum to a stark opposition between good and evil. The 
imperative heterogeneity revolves around the figure of Milei himself, who embodies 
the characteristic values of this instance. In this case, his person is associated with 
the idea of force, moral rectitude, and knowledge. Milei appears as an active force, 
upright, unsoiled and incorruptible, and the bearer of an exceptional knowledge to 

 
46 Tonkonoff, La oscuridad y los espejos.  
47 José Garriga Zucal, Las lógicas de las violencias: más allá de la noción de recurso y más acá 
de “la parte maldita” in Antropologías hechas en Argentina, ed.  Rosana Guber and Lía Ferrero 
(Buenos Aires: Asociación Latinoamericana de Antropología, 2021).  
48  Alexander Riley, “‘Renegade durkhemianism’ and the transgressive left sacred,” in The 
Cambridge Companion to Durkheim, ed. Jeffrey Alexander (Cambridge: Cambridge University 
Press, 2005), 274-303. 
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which no one else has access. There are two figures that Milei’s followers spread 
around as a representation of this force: the Lion and the Emperor. These images are 
made using AI, unveiling the way in which his followers produce a visual 
representation of their leader: he is a Lion (King) or an Emperor, as can be seen in 
the following examples taken from the social network X: 
 

 
 

Fig. 1. @elpittttt,”ME PREPARE TODA MI VIDA PARA QUE  
GOBIERNE EL EMPERADOR MILEI”, X, 12 July 2024. 

https://x.com/elpittttt/status/1811816062494630183 
 

 
 

Fig. 2. @LafuerzadeMilei, “La ambición convirtió un pueblo  
en un Imperio” X,  23 December 2024. 

https://x.com/LafuerzadeMilei/status/1870967593613586625/photo/1 
 

https://x.com/elpittttt/status/1811816062494630183
https://x.com/LafuerzadeMilei/status/1870967593613586625/photo/1
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The first image is accompanied by the following sentence: “I prepared my whole 
life for the Emperor Milei to govern,” and the second one: “Ambition turned a 
people into an empire.” Both examples are from libertarian militants, popular in X, 
with 79.500 and 10.500 followers respectively at the moment this work is being 
written.  

As can be seen, those elements we consider central to Milei’s image, as formulated 
by his followers, are all related to nobility, rectitude, and power. We see a strong man 
leading a people in arms, building an empire predominantly through military force, 
wearing the attributes of nobility. This is absolutely unique in Argentine politics; 
libertarianism is the only political space in which we find this type of references. 
Likewise, not as present as the previous representations, but still relevant enough to 
be mentioned here, is the fact that Milei has also been promoted as some sort of mad 
genius. Government officials have more than once circulated Milei’s handwritten 
sheets with formulas, as a way to show the leader’s supposedly extraordinary 
intellectual capacity.   

Thus, we believe it is fair to say that one of the salient features of Milei’s leadership 
is the central presence of values that fall within the Bataillean category of pure 
heterogeneity, which institutes this political figure as a productive and moral force, 
which prevails over the profane, weak, utilitarian political identities, but also over the 
sinister and corrupt forces (impure heterogeneity) that have led the nation to its 
current decadent state. 

Another feature that can be noted from this iconographic analysis has more to do 
with an absence, namely, that of democratic political forms. This strong attachment 
to the figure of Milei within the libertarian political force leaves no space for 
disagreement with any governmental narrative or decision. In his first year in office, 
he has asked for the resignation, among others, of his Chief of Staff, the former 
Argentine Chancellor, and other managers of important offices within the Executive 
Branch. At the same time, several members of the parliament have lost their ties to 
La Libertad Avanza after disagreeing with the president or others who are part of his 
inner circle. Last but not least, he has alienated his own vice president, treating her 
as a threat and accusing her of sowing discord within the Libertarian ranks.  

A question that we have yet to address is the libertarian flirtation with violent 
action. This can be seen especially in the group “Las Fuerzas del Cielo,” which brings 
together libertarian militants who present themselves as the “armed wing of La 
Libertad Avanza.” At the political rally in which the group was launched, with a stage 
design with — according to the protagonists — references to the Roman Empire, 
the central speaker said: “we are President Javier Milei’s praetorian guard,” and he 
added: “We are your most loyal soldiers, the ones who were there from the beginning 
and we will be there until the end. [Somos tus soldados más leales, los que estuvieron desde un 
principio y vamos a estar hasta el final].”49  In this vein, it is important to pause and 

 
49 Daniel Parisini cited in “El Gordo Dan lanzó "Las Fuerzas del Cielo", la agrupación que 
pretende ser "el brazo armado" de Javier Milei,” elDiarioAr (November 19, 2024). 
https://www.eldiarioar.com/politica/gordo-dan-lanzo-fuerzas-cielo-agrupacion-pretende-
brazo-armado-javier-milei_1_11828074.html.  

https://www.eldiarioar.com/politica/gordo-dan-lanzo-fuerzas-cielo-agrupacion-pretende-brazo-armado-javier-milei_1_11828074.html
https://www.eldiarioar.com/politica/gordo-dan-lanzo-fuerzas-cielo-agrupacion-pretende-brazo-armado-javier-milei_1_11828074.html
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consider the name that those who identify themselves as followers of Milei have 
taken, namely “The Forces of Heaven,” appropriating a quote from the book of 
Maccabees to which their leader often refers and which says: “victory in battle does 
not depend on the number of troops, but on the power that comes from Heaven.”50 
As can be seen, the libertarian political force brings together religious and military 
elements in its midst, just as fascism did according to Bataille.51 
 

 
 

Fig. 3. @elpittttt, “GRACIAS EMPERADOR MILEI POR DEFENDER LAS 
CAJAS PÚBLICAS DE ESTAS RATAS DEGENERADAS”, X, June 5, 2025. 

https://x.com/elpittttt/status/1798214404565316030/photo/1 
 

Now, if it is clear that the Lion-Emperor and the Forces of Heaven occupy the 
place of imperative heterogeneity, the question becomes more complex concerning 
impure heterogeneity. Here we must introduce another specific feature of 
libertarianism, that is, the exercise of sadistic violence. In contemporary Argentine 
politics, impure heterogeneity is embodied mainly in professional, career politicians, 
and government bureaucrats, whom Milei calls “caste.” The caste, in the libertarian 
narrative, refers to professional politicians who, by definition, are corrupt because 
they live off taxes, i.e., other people’s money. Milei himself has stated numerous times 
that all taxation is equivalent to stealing, for example, in an interview for the Italian 
TV show “Quarta Repubblica” on December 14th 2024 he stated, reproducing a 
classic libertarian argument, that “taxes are theft [...] they are paid with a gun pointed 
at the head [...] How can taxes be good if they are imposed? They are theft, they are 

 
50 3 Macc. 18-19. 
51 It is not our aim to conclude whether Milei’s government is or isn’t fascist according to this 
or that conceptualization of this political movement. That is not our debate. What we want 
to know is where its specificity lies from Bataille’s theoretical framework. 

https://x.com/elpittttt/status/1798214404565316030/photo/1
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not necessary.”52  In this sense, it is presented as a plebeian, unfolding an anti-
aristocratic narrative to reinstate the top with the figure of the Lion-Emperor who 
will eliminate with violence the caste, which is revealed as a set of thieving rats, as 
can be seen in Fig. 3. 

Milei himself often refers to the Argentine parliament as a “nest of rats.” It is of 
the utmost importance to fully unpack the representation of the political opposition 
as rats, since these are animals that pose a danger to human society. In this sense, the 
signifier “corruption” must be thoroughly understood, since it does not simply imply 
a singular act in which a particular government official steals money from public 
resources, but an action that is widespread in society after decades and decades of 
decay. According to the libertarian’s narrative, it is the Argentine people who have 
been corrupted by the caste, which has led them to believe that gas and electricity 
should be subsidised, that the rich should be taxed in a higher proportion, that a 
college degree is supposed to be free and accessible for all, and so forth. The agents 
of such corruption are the rats, who are now worthy of collective contempt. In this 
way, by restoring the moral dimension of the word corruption, we can better 
understand the sacred dimension of Milei’s government, as imagined by his followers. 

In line with the above, we must also take into account a use of language that 
constantly appeals to figures of the impure heterogeneous to refer to Milei’s 
antagonists. During the presidential campaign that brought Milei to office, numerous 
videos surfaced in which the candidate’s way of expressing himself was striking. 
Examples abound: he had called political leaders “dung,” “piece of shit,” “shit,” 
“garbage,” “idiot,” “moron,” “son of a bitch,” “fucking leftist,” “useless,” “worm,” 
“rat,” and “bloodsucking parasite,” naming just a few of the most well-known 
epithets in his extensive repertoire. In turn, Milei verbally attacked a group of 
dignitaries, including Pope Francis, whom he called “the representative of evil on 
Earth” and claimed that he “has an affinity for murderous communists” and is 
therefore “a victim of bloody dictatorships.” He called Brazilian President Lula da 
Silva “corrupt,” “communist,” and “leftist” (as an insult); Colombian President Petro 
a “terrorist murderer”; former Mexican President López Obrador “ignorant”; and he 
called former President Cristina Fernández de Kirchner “an idiot, the leader of the 
gang.” Since taking office, Milei has uttered more than a thousand insults in his 
communications, most of which were directed at political opponents.53  

At this point, we find it important to introduce the key symbol of the chainsaw. 
By means of this destructive tool, the Lion-Emperor seeks to eliminate the caste that 

 
52 Javier Milei, cited in Newsroom Infobae: “Milei asegura que ‘los impuestos son un robo’ en 
entrevista con programa italiano,” Infobae (March 5, 2025). Milei asegura que "los impuestos 
son un robo" en entrevista con programa italiano - Infobae. 
53 While these are all well-known and repeated facts, the following newspaper articles can be 
consulted: Gustavo Veiga, “Milei, el degustador de insultos,” Página 12 (31 March 2024). 
https://www.pagina12.com.ar/725371-milei-el-degustador-de-insultos; Ignacio Ferreiro, 
Rosario Marina, “El insulto en el discurso de Javier Milei: más de mil agravios a políticos, 
periodistas y economistas en 14 meses de gestión,” chequeado (26 February 2025). 
https://chequeado.com/el-explicador/el-insulto-en-el-discurso-de-javier-milei-mas-de-mil-
agravios-a-politicos-periodistas-y-economistas-en-14-meses-de-gestion/  

https://www.infobae.com/america/agencias/2024/12/14/milei-asegura-que-los-impuestos-son-un-robo-en-entrevista-con-programa-italiano/#:~:text=El%20presidente%20de%20Argentina,%20Javier%20Milei,%20asegur%C3%B3%20que,emita%20el%20lunes%20en%20horario%20de%20m%C3%A1xima%20audiencia
https://www.infobae.com/america/agencias/2024/12/14/milei-asegura-que-los-impuestos-son-un-robo-en-entrevista-con-programa-italiano/#:~:text=El%20presidente%20de%20Argentina,%20Javier%20Milei,%20asegur%C3%B3%20que,emita%20el%20lunes%20en%20horario%20de%20m%C3%A1xima%20audiencia
https://www.pagina12.com.ar/725371-milei-el-degustador-de-insultos
https://chequeado.com/el-explicador/el-insulto-en-el-discurso-de-javier-milei-mas-de-mil-agravios-a-politicos-periodistas-y-economistas-en-14-meses-de-gestion/
https://chequeado.com/el-explicador/el-insulto-en-el-discurso-de-javier-milei-mas-de-mil-agravios-a-politicos-periodistas-y-economistas-en-14-meses-de-gestion/
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freely spends the taxes extracted from the population. The chainsaw transcends social 
media and the Argentine borders. Milei has appeared at political events with real 
chainsaws; his followers have given him replica chainsaws, and he himself has gifted 
one to none other than Elon Musk in the Conservative Political Action Conference 
(CPAC), held in Washington on February 20th 2025:  
 

 
 

Fig. 4. Gage Skidmore, Elon Musk & Javier Milei, February 25 2025, photograph, 
https://commons.wikimedia.org/wiki/File:Elon_Musk_%26_Javier 

_Milei_(54348704622).jpg 
 

Thus, what we see is a sign of intolerance towards political difference, both 
externally, designating all those who oppose them as rats and members of the caste, 
and internally, interpreting any dissent as a threat and forcibly purging anyone who 
dares to speak out against any of the premises on which the government is founded. 
Based on the above, we believe that what is specific to the libertarian political force 
is that it combines military and religious elements with a call for violent action against 
those who corrupt the nation. 

In this regard, it is important to note that the assimilation of impure elements 
within the pure heterogeneity is always partial and local insofar as the impure, infinite 
and formless, contains unassimilable elements against which it is only possible to 
exercise the violence of State authority. In the case at hand, the rejection of the caste 
is the rejection of the unproductive — and, therefore, ecstatic and immoral — aspect 
of collective existence. The attack on the caste is thus a localised attack on an aspect 
unassimilable by social homogeneity, which brings us to the specific form of alliance 
between the imperative heterogeneous and social homogeneity. 

https://commons.wikimedia.org/wiki/File:Elon_Musk_%26_Javier_Milei_(54348704622).jpg
https://commons.wikimedia.org/wiki/File:Elon_Musk_%26_Javier_Milei_(54348704622).jpg
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Milei, due to individual characteristics into which it is neither possible nor 
desirable to go, shows clear traits of excess and imbalance, which, in his case, are at 
the service of the good, individual (negative) freedom, and capitalism, which is the 
order that will guarantee its deployment. In his narrative, cleared from the horizon 
of the rat caste that hinders individuals and, by extension, social progress, the free 
market will give rise to a totalized society where the interests of each individual 
immediately complement each other without any tension. In other words, Milei is the 
guarantor of the free market and thus of access to an untainted social order, without 
fissures, without impurities. Thus, in Bataille’s terms, Milei is the imperative 
heterogeneity that gives a value in itself to social homogeneity, which is the field of 
relative values and thus a dimension of the social, incapable of self-legitimisation. 

Liberalism can be thought of as a civilising project that, to a certain extent, carries 
out a sacralisation of the individual, constituting them as subjects of rights, the 
guiding axis of the modern and Western legal apparatus. In libertarianism, on the 
other hand, we note a fundamental twist, where what is sacralised is not the individual 
per se, but the market, which is presented as a supra-human and infallible entity. In 
this approach, the only individual who is sacralised is the one who dominates the 
commercial ecosystem. Here, rights are something absolutely incidental, given that 
the State no longer has the obligation to ensure their fulfilment. Those who truly 
enjoy rights are those who have been able to guarantee their exercise through the 
accumulation of wealth, revealing an entire theory of justice, a distribution between 
bodies of value and those who are worthless, between lives worth living and lives 
deemed despicable. In short, we are no longer faced with a subject of rights but rather 
a subject of merit in the terms of market competition 

Thus, Milei embodies the alliance between superior heterogeneity and the 
homogeneous, with one important difference: he occupies the State by denying it. 
According to Milei, he is president in order to destroy the State. In an interview he 
gave in the middle of 2024 to the US media The Free Journal, he declared: “I love being 
the mole inside the State, I am the one who destroys the State from the inside [...] I 
hate the State so much that I am willing to put up with all kinds of lies, slander, 
insults, both about myself and my most loved ones, who are my sister and my dogs 
and my parents, in order to destroy the State.”54 This opens up a complex debate not 
only about the specificity of libertarianism, but also about the relations between the 
heterogeneous and the homogeneous in general, as well as the place of violence in 
this dynamic. In the libertarian utopia, the State not only hinders the libertarian 
market, but it has no place at all in a free society. Since in the libertarian social 
ontology there are only individuals and their interests, any mediating body appears as 
a foreign one. However, for Bataille, the alliance between the homogeneous part of 
sociality and the superior heterogeneous is produced, at least in its modern historical 
manifestations, through the mediation of the State.  

 
54 Javier Milei in “Javier Milei: “Soy el topo que destruye el Estado desde adentro,” Infobae (6 
June 2024). https://www.infobae.com/politica/2024/06/06/javier-milei-soy-el-topo-que-
destruye-el-estado-desde-adentro/  

https://www.infobae.com/politica/2024/06/06/javier-milei-soy-el-topo-que-destruye-el-estado-desde-adentro/
https://www.infobae.com/politica/2024/06/06/javier-milei-soy-el-topo-que-destruye-el-estado-desde-adentro/
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The question here is, on the one hand, whether Milei proposes a new mediation. 
If so, which one? On the other hand, does he propose immediacy between both 
instances insofar as both seek the absolute? Is this non-mediation possible? This 
brings us to a discussion of the structural features of the heterogeneous and practices 
of sacralisation.  

The practices of sacralisation are indeed discursive practices, but it should not be 
thought that materiality plays no role here. Bataille himself relates the heterogeneous 
with material processes: physical death, menstrual blood, excrement, the destruction 
of wealth, or the production of useless objects. Sacralisation is inseparable from 
material objects that are linked to the human body, but cannot enter the immediate 
circuit of reproduction of biological life, that is, as part of the chain of utilitarian 
objects, but rather as sovereign elements. For that very reason, these are objects of 
ecstasy, of worship, or execration. If expenditure is the foundation of collective 
existence, it is so in the sense that it is the practice that gives course to being outside 
of oneself with others.55  

Thus posed, the useless matter is mediation as a bond, and both purity and 
homogeneity, albeit different orders, are the annulment of all mediation, that is, the 
annulment of all relation and the exclusion of otherness. Therefore, an alliance 
between the heterogeneous imperative and the homogeneous that only excludes 
impure heterogeneity is condemned to failure since such a state of affairs exists only 
ideally, insofar as impurity is ineradicable. Both the unrestricted subjection to the 
leader, to production and to the useful, promise an earthly paradise that reveals itself 
as an absolute, as the homogeneous, the non-related that is equal to death. All of 
which is far from the Bataillean ontology, which begins with the heterogeneous 
understood as becoming. The libertarian matrix represents the impossible attempt of 
a finished fusion between the superior heterogeneous and the homogeneous, with 
the illusion of eliminating forever the impure.  

This is perhaps why Bataille, starting with the Collège de Sociologie, re-elaborates the 
relationship between the impure and the pure. He now opposes sadistic violence to 
the violence of expenditure, which is a cohesive violence. It is violence because it 
puts individual and social existence at stake, and therefore must be regulated, but it 
is cohesive because it creates objects that generate bonds, experiences of co-
existence. It is in this sense that a Bataillean critique of the libertarian project would 
operate. Libertarianism forecloses the dimension of communal expenditure and 
therefore threatens the existence of the community. There, we believe, lies a clear 
connection between Bataille’s interpretation of fascism and the reflection we 
contribute here regarding the nascent libertarian project in Argentina. 

 
 

 

 
55 See Georges Bataille. “L‘abjection et les formes miserables,” in Œuvres Complètes, Tome II, 
217–221.  This point has been developed in greater detail by Tomás Ramos Mejía, “The 
Imperative of Co-Existence: On Technique in Georges Bataille’s Social Theory,” Technophany, 
A Journal for Philosophy and Technology 3/1 (2025): 1-21. 
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V. Beyond Sovereign Sadism: In Pursuit of Re-Communisation of Expenditure 
 
Bataille does not address the question of the elaboration of other modes of 
articulation between the heterogeneous and the homogeneous in “The Psychological 
Structure of Fascism.” This was probably partly because at the moment he did not 
have a clear position between fascism, democracy, or even communism, although, in 
his texts, his main concern was with the former. However, there are other modes of 
articulation between the heterogeneous and the homogeneous. In this last section, 
we would like to dedicate a few words to another mode of articulation between the 
homogeneous and the heterogeneous in Argentine politics, which is in dispute with 
Milei’s libertarian project. Indeed, in the Argentine context, the libertarian narrative 
is mainly opposed to that of Peronism. We have seen that among the Libertarians 
there is a clear rejection of the heterogeneous impure, but especially its unproductive 
aspect. In the radical economic adjustment program headed by Milei, there is no place 
to consumption or workers’ rest; instead, the government’s economic policy aims to 
liberate market forces by withdrawing the State,56 so that each individual, through his 
or her effort and talents, becomes productive, accumulates wealth and then decides 
what to spend it on and whether or not he or she wants to rest. Thus, from this point 
of view, any affirmation of the unproductive will always be fragmentary, as it is based 
on individual choice.  

In contrast, in the narrative and policies of most Peronist governments there is a 
praise of plebeian consumption or the affirmation of the workers’ leisure time as 
objectives of good policy.57 In this sense, we would like to propose the hypothesis 
that Peronism has based a great deal of its political power, to a large extent, on the 
valorisation of communal expenditure. In Peronist doctrine, two great maxims 
emerge that should guide policy: the greatness of the homeland and the happiness of the 
people.58 It is noteworthy, first of all, that these two syntagmata are placed side by side, 
on the same level of importance, as it implies the construction of a nationalism that 
is not strictly sacrificial, but rather based on a recognition of the popular enjoyment 
of the expenditure of the surplus. Popular happiness is a State’s recognition of its 
necessary material conditions, for it to flourish, a part of the worker’s lives must be 
freed from the profane sphere of production. Furthermore, production is now 
subordinated as a means to an end. Peronism proposes that for the community to be 
possible, for the nation to be great, it is necessary to simultaneously address the 

 
56 This withdrawal of the State only concerns its cohesive work through the redistribution of 
surplus on the basis of an idea of social justice. Needless to say, it does not imply a withdrawal 
of its repressive function, but rather its intensification.  
57  Juan Domingo Perón, La comunidad organizada (Buenos Aires: Instituto Nacional “Juan 
Domingo Perón” de Estudios e Investigaciones Históricas, Sociales y Políticas, 2006). 
58 The third article of Law 14,818 of 1952, on the nationalization of Peronist doctrine, states: 
“The Peronist doctrine or Justicialism is defined as "national doctrine", adopted by the 
Argentine People, and its supreme purpose is to achieve the happiness of the People and the greatness of 
the Nation through Social Justice, Economic Independence, and Political Sovereignty, 
harmonizing material values with spiritual values, and the rights of the individual with the 
rights of society.” Emphasis added. 
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happiness of the people. In other words, one of the distinctive features of Peronism 
is that it seeks —although not always successfully in practice — to guarantee not only 
the material conditions of subsistence, but also communal expenditure. 

From a Bataillean point of view, for a human group to exist, expenditure is both 
necessary — since it’s the production of common useless goods which found social 
existence — and also risky — going in the opposite direction to production with a 
view to conservation. In this sense, the Peronist project seeks to produce its own 
counterweights. In mid twentieth century Peronism, like any mass movement, 
effectively incorporated a diversity of actors — who are not simply different but in 
many cases are in conflict — who grouped together around the dispute over 
spending, achieving the socialisation of a significant portion of the social surplus, 
seizing it by force from the elites, especially the agricultural oligarchy that until then 
had governed Argentina almost uninterruptedly. However, this heterogeneity is 
counteracted by an inverse movement that tends toward greater pure heterogeneity 
and, at the same time, homogeneity. We refer to the unification of the multiple in the 
idea of an “organized community,” as we can observe in Peronist doctrine, based on 
the ideal of the harmonisation of social classes. 59  This driving idea is clearly 
corporatist and aims to ensure that each of the elements within the community 
achieves seamless functional integration. 

Closer to our time, during the Peronist governments of Néstor Kirchner (2003-
2007) and Cristina Fernández de Kirchner (2007-2015), we have witnessed a series 
of political decisions that pushed in the same direction. We are talking about an 
important rise in real wages, the increase of taxes on land owners, and the 
implementation of public policies that transfer a part of that wealth towards the lower 
echelons of the social pyramid. However, as important as the latter are two political 
decisions that are particularly relevant to show the way in which the two forms of 
the heterogeneous were combined in the first decades of the twenty-first century.     

One of these decisions is the reinstatement of the Carnival public holidays, which 
had been prohibited by the military dictatorship in 1976. Any kind of holiday is an 
official decision that prohibits — or at least discourages — everyday work; it is always 
a form of liberating everyone’s time from production in order to celebrate something 
that is important to that group. This is even more pertinent to our inquiry since what 
is important on this particular day is the Carnival, a plebeian and syncretic tradition 
that intertwines Afro, migrant, and indigenous roots — a celebration of impure 
heterogeneity in which the streets are filled with music and dances in outfits that 
border nudity. Carnival is a form of major expenditure where the bizarre and satirical 
take place in a massive party, at the end of the southern summer.  

This celebration of the impure is, nonetheless, compensated for by efforts taken 
in order to strengthen the country’s national identity. Especially from 2010 onwards, 
there was a proliferation of mass rituals to celebrate national holidays, most of which 
took place in the historic Plaza de Mayo (Buenos Aires), the epicentre of Argentine 

 
59 Perón, La comunidad organizada. Poratti, La comunidad organizada. Texto y gesto (Buenos Aires: 
Biblioteca del Congreso de la Nación, 2007).  
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politics since October 17, 1945.60 These were organised around the national calendar, 
celebrating the May Revolution and Independence Day. Each event lasted several 
hours, during which bands played, dance groups performed, videos were shown, 
fireworks were launched, and, of course, in many cases, a speech was given by the 
president Cristina Fernández de Kirchner. 

The comparison between libertarian and Peronist politics from a Bataillean 
approach shows two political experiences that have substantial differences. From a 
Bataillean perspective, the forms of relation to the heterogeneous, both pure and 
impure, are not just another aspect, but one of the most fundamental elements of all 
political experience. The heterogeneous is a dissolving force. However, there are 
ways to make it work as a cohesive element, as we have been able to observe in 
certain Peronist governments.  These have made it possible to reduce the imperative 
and sadistic dimensions of the heterogeneous in order to merge it into a larger 
political programme and thus, favour social integration (although, of course, not 
without remainders).  

 
VI. Discussion 
 
Throughout this work, we have sought to examine the Argentine libertarian political 
experience from a Bataillean perspective. More specifically, we have analysed the 
relationship between violence and the heterogeneous within the libertarian political 
process. To this end, it was first necessary to establish the main theoretical 
coordinates based on the work of Bataille, which required a brief historical and 
conceptual review. We proposed to understand the heterogeneous within the 
framework of the notions of becoming and entropy, as the background from which 
the heterogeneous emerges, conceived as a movement of energy-matter that is 
immeasurable and useless, in the sense that it is dysfunctional to the reproduction of 
any system or being, yet unavoidable. For its part, politics has been posed as a practice 
of sacralisation, meaning that it is the creation of a collective around a sacred centre 
rather than the administration of the homogeneous or profane. 

In human societies, the heterogeneous constitutes an immanent excess that 
interrupts the reproduction of life and of the useful things that sustain it — that is, 
that which forms the homogeneous sphere. This excess is, by definition, according 
to Bataille, violence. However, as our study attempts to show, this is only one 
modality of the violence inherent in the heterogeneous, namely, superior 
heterogeneity, which exercises political sovereignty with sadistic passion over impure 
heterogeneity by destroying, excluding, and uniformising its components. Bataille 
also identifies this practice as violence. Superior heterogeneity and the homogeneous 
become allied in the form of the State, insofar as they share the exclusion of the 
impure and a common tendency toward the absolute. It is within this alliance that 

 
60  This day marks the symbolic birth of Peronism, following a historic mobilization of 
working-class groups to demand the release of Perón, who had been imprisoned by the 
military government. To this day, the entire Peronist movement celebrates “Loyalty Day” on 
this date. 
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the homogeneous acquires a reason for being, and bodies are integrated into the 
productive inertia. 

Within the libertarian narrative, particularly in its iconography, it is possible to 
observe the emphasis on the violence of superior heterogeneity, embodied in the 
figure of the Lion Emperor, who destroys impure heterogeneity with a chainsaw in 
the name of freedom. We are faced with an aestheticization of power through the 
exaltation of highly aggressive symbols, which are appropriate for a radical political 
strategy since they carry excessive emotions.61 From this overarching conclusion, a 
number of more specific insights can be derived. 

Firstly, within the libertarian discourse, the impure is represented by what they 
refer to as the “caste,” which initially designated the professional, career politician — 
though the term was later extended to encompass nearly all political opponents. They 
are presented as the illegitimate appropriators of wealth through taxation, thereby 
impoverishing and corrupting (in a moral sense of the term) the rest of the 
population. Consequently, the elimination of the caste is framed as a necessary 
condition for the reintroduction of stolen wealth into the circuit of social 
homogeneity. At this point, it is worth noting that there is very little liberalism in the 
libertarian project; its presentation of political otherness as excremental, corrupt, and 
parasitic destroys basic foundations for any democratic process. Here, we can see 
once again the specific way in which pure heterogeneity manifests itself in Milei’s 
project, as a constant quest to suppress political difference. 

Secondly, the libertarian political force — and Milei in particular — exhibits a 
seemingly paradoxical relationship with the State: unlike what happened in fascism 
— as Bataille defines it —, the Lion Emperor exercises imperative violence from the 
State, even though he promises to destroy it. However, this paradox is only apparent 
if we take into account the fact that he denies the State in its role as tax collector, but 
affirms it as a means to realise liberal purity, as a form to achieve a state of absolute 
homogeneity. 

Thirdly, moving from the strictly narrative terrain to the socio-economic 
programme implemented by the libertarian government, the excess of imperative 
heterogeneity — what we consider to be the hallmark of current political times — 
serves in the libertarian government as the foundation for the concrete destruction 
of the State’s distributive capacity. In other words, this libertarian excess is necessary 
for the fulfilment of a central postulate of this political theory of capitalist merit: that 
the expenditure of the surplus remains entirely in the hands of the main market 
players, effectively expelling millions of people from the possibility of communising 
consumption. In the radical economic austerity measures headed by Milei, there’s no 
place for consumption or workers’ rest; instead, the government’s economic policy 
aims to liberate market forces by withdrawing the State, so that each individual, 
through their effort and talents, becomes productive, accumulates wealth and then 
decides what to spend it on and whether or not they want to rest. Thus, any 

 
61  Aarón Attias Basso, “Entre leones y serpientes. Símbolos libertarios en la Argentina 
contemporánea,” Studia Politicæ 62 (2024). 
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affirmation of the unproductive will always be fragmentary, as it is based on 
individual choice.  

Therefore, subjects are caught up in utilitarian inertia, and any practice that cannot 
enter this circuit is reduced to an accursed share that will be subjected to violence. At 
the same time, the characteristic deficiencies of peripheral capitalism make it 
impossible for many to effectively integrate into the reproduction of useful goods, 
even at the lower echelons. Thus, a significant part of Argentine society increasingly 
becomes unproductive waste, excreta, marking the continuity between symbolic 
narrative and the actual socio-economic programme implemented by the libertarian 
government  

In brief, libertarian political experience is characterised by the exercise of violence 
that Bataille calls sadistic passion, that is, the ever-failing attempt to eliminate, either 
by exclusion, destruction, or standardisation, of the impure heterogeneous, especially 
in its unproductive dimension. We have sought to demonstrate that the libertarian 
approach — an impossible attempt at the immediate fusion between the pure 
heterogeneous and the homogeneous — is clearly distinct from the Peronist political 
experience. The Peronist approach does not deny but rather affirms expenditure as 
a value and, in this sense, fosters a communising experience of heterogeneous excess. 
This, we dare to affirm, constitutes the main limitation of this political project: it 
cannot transcend the sadistic-imperative dimension of pure heterogeneity in order to 
produce the common, since the latter always requires a collective and collectivising 
expenditure. The libertarian project, by rejecting the unproductive expenditure of 
human existence and affirming the metaphysics of the individual, leaves no room for 
the promotion of communising expenditure. As a result, heterogeneity can only 
appear in its pure, sadistic dimension — individualised in those who exercise 
disciplinary violence. 

In view of the above, it can be asserted that the heterogeneous is, in the human 
world, a pharmakon: it is both poison and cure in the sense that it has both destructive 
and cohesive properties. Emphasis will be placed on one of these two properties 
according to the type of relationship with the heterogeneous that each political 
experience seeks to establish. This promising line of inquiry into the pharmacology 
of the heterogeneous opened up by foregoing reflections will be further developed 
in future work. 

 
 

References  
 
Attias Basso, Aarón. “Politics As Sacralization: Política Como sacralización.” Revista 

Mexicana De Ciencias Políticas Y Sociales 69/252 (2024): 25-47. https://doi.org/ 
10.22201/fcpys.2448492xe.2024.252.80387. 

Attias Basso, Aarón. “Entre leones y serpientes. Símbolos libertarios en la Argentina 
contemporánea.” Studia Politicæ 62 (2024): 4-30. https://doi.org/10.22529/. 

Attias Basso, Aarón, Carlos Alberto Godoy. “El fervor patriótico libertario. 
Exploración de las identidades políticas de militantes libertarios del conurbano 

https://doi.org/10.22201/fcpys.2448492xe.2024.252.80387
https://doi.org/10.22201/fcpys.2448492xe.2024.252.80387
https://doi.org/10.22529/


Aarón Attias Basso, Tomás Ramos Mejía 

 

130 

bonaerense.” Revista de la carrera de Sociología. Entramados y Perspectivas 14/14 (2024): 
128-152. 

Alexander, Jeffrey. “Cultural sociology in a secular age” American Journal of Cultural 
Sociology 9 (2020): 3-8. https://doi.org/10.1057/s41290-020-00098-8. 

Bataille, Georges. “L‘abjection et les formes misérables.” In Œuvres Complètes, Tome 
II, 217–221. Paris : Gallimard, 1970. 

Bataille, Georges. “The Use Value of D. A. F. de Sade.” In Visions of Excess: Selected 
Writings, 1927-1939. Translated and edited by Allan Stoekl, 91–104. Minnesota: 
University of Minnesota Press, 1984. 

Bataille, Georges. “The Psychological Structure of Fascism.” In Visions of Excess: 
Selected Writings, 1927-1939. Translated and edited by Allan Stoekl, 137–160. 
Minnesota: University of Minnesota Press, 1984. 

Bataille, Georges. “Emprunts de Georges Bataille à la Bibliothèque Nationale (1922–
1950).” In Œuvres Complètes, Tome XII, 549–620. Paris: Gallimard, 1988. 

Caillois, Roger. El hombre y lo sagrado. Ciudad de México: Fondo de Cultura 
Económica, 2006. 

Campos, Alejandro. El huevo de la serpiente. Incubación y ascenso de los extremismos de derecha. 
Buenos Aires: Letra Viva, 2024. 

Durkheim, Emile. Las formas elementales de la vida religiosa. Madrid: Akal, 2007.  
“El Gordo Dan lanzó "Las Fuerzas del Cielo", la agrupación que pretende ser "el 

brazo armado" de Javier Milei.” elDiarioAr (November 19, 2024). 
https://www.eldiarioar.com/politica/gordo-dan-lanzo-fuerzas-cielo-
agrupacion-pretende-brazo-armado-javier-milei_1_11828074.html.  

Ferreiro, Ignacio, Marina, Rosario. “El insulto en el discurso de Javier Milei: más de 
mil agravios a políticos, periodistas y economistas en 14 meses de gestión.” 
chequeado (26 February 2025). https://chequeado.com/el-explicador/el-insulto-
en-el-discurso-de-javier-milei-mas-de-mil-agravios-a-politicos-periodistas-y-
economistas-en-14-meses-de-gestion/. 

Garriga Zucal, José. “Las lógicas de las violencias: más allá de la noción de recurso y 
más acá de "la parte maldita".” In Antropologías hechas en Argentina, edited by Rosana 
Guber and Lía Ferrero. Buenos Aires: Asociación Latinoamericana de 
Antropología, 2021.  

Gasché, Robert. “The Heterological Almanac.” In On Bataille Critical Essays, edited 
by Leslie Anne Boldt-Irons, 157-208. New York:  State University of New York 
Press, 1995.  

Gentile, Emilio. Politics as religion. Princeton: Princeton University Press, 2006. 
Hertz, Robert. La mano derecha & otros ensayos. Buenos Aires: Pluriverso, 2020.  
Hewson, Mark and Coelen Marcus. (Eds.). Georges Bataille. Key Concepts. New York: 

Routledge, 2016. 
Laclau, Ernesto, Mouffe, Chantal. Hegemonía y estrategia socialista. Buenos Aires: Fondo 

de Cultura Económica, 2011.  
La Fuerza Del Cielo (@LafuerzadeMilei), “La ambición convirtió un pueblo en un 

Imperio” X, 23 December Lukes, Steven.  “Sacred Values in Secular 
Politics.”Analyse & Kritik 39/1 (2017): 101-117. DOI: 10.1515/auk-2017-0006. 

Mauss, Marcel. Ensayo sobre el don. Buenos Aires: Katz, 2009. 

https://doi.org/10.1057/s41290-020-00098-8
https://www.eldiarioar.com/politica/gordo-dan-lanzo-fuerzas-cielo-agrupacion-pretende-brazo-armado-javier-milei_1_11828074.html
https://www.eldiarioar.com/politica/gordo-dan-lanzo-fuerzas-cielo-agrupacion-pretende-brazo-armado-javier-milei_1_11828074.html
https://chequeado.com/el-explicador/el-insulto-en-el-discurso-de-javier-milei-mas-de-mil-agravios-a-politicos-periodistas-y-economistas-en-14-meses-de-gestion/
https://chequeado.com/el-explicador/el-insulto-en-el-discurso-de-javier-milei-mas-de-mil-agravios-a-politicos-periodistas-y-economistas-en-14-meses-de-gestion/
https://chequeado.com/el-explicador/el-insulto-en-el-discurso-de-javier-milei-mas-de-mil-agravios-a-politicos-periodistas-y-economistas-en-14-meses-de-gestion/


The Lion Emperor Against the Caste 

 

131 

Morresi, Sebastián, Vicente, Martín. “Rayos en cielo encapotado: la nueva derecha 
como una constante irregular en la Argentina”. In Está entre nosotros. ¿De dónde sale 
y hasta dónde puede llegar la extrema derecha que no vimos venir?, edited by Pablo Semán. 
Buenos Aires: Siglo XXI, 2023.  

Mussett, Shannon M. Entropic Philosophy. Chaos, Breakdown, and Creation. Maryland: 
Rowman & Littlefield, 2002. 

Newsroom Infobae. “Milei asegura que "los impuestos son un robo" en entrevista 
con programa italiano.” Infobae (March 5, 2025). Milei asegura que "los impuestos 
son un robo" en entrevista con programa italiano - Infobae. 

Noys, Benjamin. Georges Bataille. A Critical Introduction. London: Pluto Press, 2000. 
Pérès, Jean. “Vérité et réalité.” Revue Philosophique de la France et de l'Étranger 94 (1922): 

428-444. 
Perón, Juan Domingo. La comunidad organizada. Buenos Aires: Instituto Nacional 

“Juan domingo Perón” de Estudios e Investigaciones Históricas, Sociales y 
Políticas, 2006.  

Pickering, W.S.F. Durkheim’s Sociology of Religion. James Clarke & Company Limited, 
2009. 

Poratti, Armando. La comunidad organizada. Texto y gesto. Buenos Aires: Biblioteca del 
Congreso de la Nación, 2007.  

Ramos Mejía, Tomás. “The Imperative of Co-Existence: On Technique in Georges 
Bataille’s Social Theory.” Technophany, A Journal for Philosophy and Technology 3/ 1 
(2025): 1-21. 

Rey, Abel. “La notion d'objet et l'évolution de la physique contemporaine.” Revue 
Philosophique de la France et de l'Étranger 94 (1922) : 201-242.  

Richard-Foy, Émile. “Le Temps et l'Espace du sens commun et les théories 
d'Einstein”, Revue Philosophique de la France et de l'Étranger 94 (1922): 153-200.  

Richman, Michele. Sacred Revolutions. Durkheim and the Collège de Sociologie. Minnesota: 
University of Minnesota Press, 2002.  

Riley, Alexander. “Renegade durkhemianism and the transgressive left sacred.” In 
The Cambridge Companion to Durkheim, edited by Jeffrey Alexander. Cambridge: 
Cambridge University Press, 2005. 

Rivaud, Albert. Le problème du devenir et la notion de la matière dans la philosophie grecque 
depuis les origines jusqu’à Théophraste. Paris: Félix Alcan, 1905. 

Semán, Pablo, Welschinger, Nicolás. “Juventudes mejoristas y el mileísmo de masas. 
Por qué el libertarismo las convoca y ellas responden.” In Está entre nosotros. ¿De 
dónde sale y hasta dónde puede llegar la extrema derecha que no vimos venir?, edited by Pablo 
Semán. Buenos Aires: Siglo XXI, 2023.  

Surya, Michel. Georges Bataille. An Intellectual Biography. Translated by Krzysztof 
Fijalkowski and Michael Richardson. London: Verso, 2002. 

Svampa, Maristella. “Argentina, una década después. Del «que se vayan todos» a la 
exacerbación de lo nacional-popular.” Revista Nueva Sociedad 235 (2011): 17-34. 

Tonkonoff, Sergio. La oscuridad y los espejos. Buenos Aires: Pluriverso, 2015. 
Veiga, Gustavo. “Milei, el degustador de insultos.” Página 12 (31 March 2024). 

https://www.pagina12.com.ar/725371-milei-el-degustador-de-insultos. 

https://www.infobae.com/america/agencias/2024/12/14/milei-asegura-que-los-impuestos-son-un-robo-en-entrevista-con-programa-italiano/#:~:text=El%20presidente%20de%20Argentina,%20Javier%20Milei,%20asegur%C3%B3%20que,emita%20el%20lunes%20en%20horario%20de%20m%C3%A1xima%20audiencia
https://www.infobae.com/america/agencias/2024/12/14/milei-asegura-que-los-impuestos-son-un-robo-en-entrevista-con-programa-italiano/#:~:text=El%20presidente%20de%20Argentina,%20Javier%20Milei,%20asegur%C3%B3%20que,emita%20el%20lunes%20en%20horario%20de%20m%C3%A1xima%20audiencia
https://www.pagina12.com.ar/725371-milei-el-degustador-de-insultos


Aarón Attias Basso, Tomás Ramos Mejía 

 

132 

Will, Oliver (EFE). “Una motosierra como emblema: el encuentro entre Milei y Musk 
y su significado político.” El País (February 21, 2025). Una motosierra como 
emblema: el encuentro entre Milei y Musk y su significado político | El PAÍS Exprés.  

 

https://elpais.com/expres/2025-02-21/una-motosierra-como-emblema-el-encuentro-entre-milei-y-musk-y-su-significado-politico.html
https://elpais.com/expres/2025-02-21/una-motosierra-como-emblema-el-encuentro-entre-milei-y-musk-y-su-significado-politico.html

